
information hitherto laid before the public is certainly d c i e n t l y  scanty. 
Mr. SCOTT having very obligingly furnished me with a Series of spe- 

cimens illustrating the relative advantages of hin v s r i m  modea of pre- 
paration. I have the honor of snbmithng them for inepeetion. 

The numbers refer to Mr. SCOTT'S extenlive k e a  of experkmb, 
which throw much light on these important articles, amd which am addi- 
.tiondly valuable, from the readiness with which thia gentleman has ren- 
dered them available to all in Aasam 

No. 10 Juice formed into a mass without any care. 
6 Juice dried upon a non-absorbing surface. 
3 Juice dried upon an absorbing surface. 
9 Juice worked up in the hand, bleached in water, and subjected 

to a pressure of about 4 maunds to the square foot. 
8 Juice worked up with the hand and not bleached. 

. 7  Juice boded with an equal quantity of water and subjected 
to a similar pressure; this h been exposed to the eun 
without deterioration. 

5 Juioe boiled in a smaller quantity of water, and subjected to 
the same pressure. 

11 Prepared from equal parts (3 iv.) of juice and water, with 4 
0% of diluted sulphuric acid of the ZiUnburgh -- 
pis: less acid, however, will destroy the coloring matter. 

12 Juice prepared with concentrated sulphuric acid. 

~ ~ . - ~ o t i c e u  on ths di&ent .p3r~temd of Buddikm, extractcdfifi.on, t b  
Tibetan arthritieu. By ALEXANDER CBOMA K5aiis1. 

8-t! ((~cqvm : Sangs-r,gym), is the generic name for express- 

ing the Supreme Being or intelligence in the Buddhistic syetem. This 
krn corresponds to the Sanskrit Buddha. In 'I'ibetan it denotea the 
m& periiect beiig, that is pure (or clean) from all  i m m o n s  and 

in all good qualities. 
There am three distinctions with respect to the emence, the subet.nde 
body of BUDDHA ; as 

V n 1. Dharma kdya ( a y s f l ~ h h o e - k y i ~ k u )  ; 2. Sambhogkdp 
(&Y.25*&Y* q&~-lonp-spyod-&~-~-~k~), and 3. fir- 

mhnkdya (p.q&pPrul-pahidku). Tb0 fint m the p r i m y  eziwmm 

of all things, is denominated by several names ; M, A'di Buddha 
(~wN&Yqv~q) ;-Samanta Bwldha 3 q ~ g ~ w ~ * & ~ a o a b & ~ ~  



the root drlltbingr; aq.q.~y.@m.q theJinaof J- ; sq-3qq 
tba basis of all thinp ; jvq~q-5vjiT existing without the three 

times, or without beginning and end. 
To the Sambliogktiya belong the Dhydni Buddhar of five kinds, the 

chief of whom is Vaivoclwna (or Bdrotsana, as the Tibetians pronounce 
it, called by them, 8 y * 4 ~ * 3  6.y $7-rnam-per-snang-mdsad : the 

illuminator. These are the attendants of A'di-Buddha. 
To the t h i i  or Ni~manktfya belong the several incarnations of 

Buddha. Immense is the number of such Buddhas that have appeared 
in former ages in the several parts of the universe. In this age (styled 
the happy age) the number of incamations of Buddhas is one thousand, 
four of whom have appeared hitherto, and the rest are to come hereafter. 
Thongh there are mentioned many Buddhaa as having appeared and 
having taught their doctrines, yet in the modem Buddbtic grtem every 
thing ia attribnted or referred to S H ~ K Y A ,  who is nuppored (by the 
=betans) to have lived about one thousand yeaan before Jesus Christ. 
The different systems of Buddhism derived from India, and known 

nor to the libetians are the following four. 
1. VdMshika, ($qq-y--by&brag-pa.) 

2. &*a ( q y 4 r J 4 d - p )  
3. Yqcfchhya (qCII'Qfi*f7*4 or &%J-* #* y-and-hbyor- 

epyod-pa, or aems---pa). 
4. Madhydnrika (5g*y~+w-ma-pa), 
The f i s t  consists of four principal classes with its subdivisions. They 

originrted with SEA~KYA'S four disciples ; who are called in Sanskrit, 
RA~HULA, KA'SHYAPA, UPA'LI, and KATYATANA. 

1. RA'RULA (Tib. pl.qaq.Q#q-a-gchan-min), the son of 

SHA'KYA. His followers were divided in four sects. They recited the 
SGtra on emancipation, in Sanskrit ; they affirmed the existence of all 
things ; they wore on their religious garb from twenty-five to nine narrow 
pieces of cloth. The distinctive mark of this class waa an utpala padma, 
(*r-lily) jewel, and tree-leaf put together in the form of a nosegay*. 

2. KA'~HYAPA (&*qc;-~od-srung), of the brahman caste. Hb 
3 

followers were divided into six sects. They were called the great 
eomm*tY." They recited the Sit= of emancipation in a C O M ~ ~  ddect. 
They wore on their religious garb from twenty-three to three pi~ces of 
-n cloth ; md they carried a shell or conch as a distinctive mark of 
their school. 

May not t b w  notem q l u n  tho markr on oar Bndd1bbt oohd-E~.  
0 2 



8. UPA'LI (nb.  ~ ~ I - ~ ~ - N ~ ~ - ~ ? - W W ) ,  of the S & h  t r i b  

Hia followers were divided into threa neck They recited the d 
pstion SGtrs in the language of the flesh+aters, Pieh4chih They 
wore on their religious garb from twenty-one to five pi- of -a 
cloth. They carried a rortsika flower as a mark of their achool. They 
were styled, the class which is honored by many." 

4. K ~ T Y ~ Y A N A  (Tb. xg$g-KdtYihi-bu), of the Vainya tribe. 
Hi followers were divided into three sects ; they recited the emancipa. 
tion SGtra in the vulgar dialect. They wore the eame number of 
narrow pieces of cloth, as the former class, and they had on their garb 
the figure of a wheel, aa the distinctive mark of their nchooL They 
'were styled : the claes that have a fixed habitation," qqc\l*qfq-q. 

The follower* of  the Vaibhhhika system, in general, rtaad on the 
lowest degree of speculation. They take every thing in the ncriptureo 
in their moat vullpu acmptatioae ; they believe every thing, rpd will 
not dispute Secondly, of the 

e. Sarrtrbtika acbool (~~$vq-mdo-sd~-pa),  a follower of the 
SGtras. There are two classes, the one will prove every thing by 

contained in the scriptures, the other by aqmnents. 
The third division is that of the YogdeMrya, (4 2 *Q&$yy y- 

nalPhbyor*py~d-p% or q~c~*g8i'q--team-pa.) There are count- 
ed nine subdivisious of this school. The principal works on this s* 
are referred to A%YA S A N ~ A ( Q ~ ~ ~ ~ ~ ~ ~ ~ )  in the 7th century, 

about of our era. There are in the Kdh-gyur seversl worh o f  his, and 
of his followers, explanatory of the Yogdchbrya system. Lastly, the 

4. Madhycimika school, (q%-yvq-h-ma-pa,  they that keep a 

middle way.) This is properly the philoaophid system. It originated 
with X ~ G ~ H J U N A  ( q--klu-spb), 400 years after the death of 3'5 
Snilcyn. His principal disciples have been A'EYA DEVA and BUDDHA 
PALITA. There are in the Stan-gyur several works of them on the 
Madhydsnika system. Some learned pandits in India have united this 
system with that of the YogJchdrya,aa BODAISATWA(O~ SHANTA RAK- 

sa I TA has done) in the 8th century, and afterwards ATISH A in the 1 lth. 
CHANDRA KIIRTI rq.qqyvq, wrote a commentary on the original 

work of N~GA'RJUNA ; 88 8180 several other works introductory to, and 
explanatory of, the Madhydmika theory. In all the higher school. 
in Tibet these works are now the chief authorities in all controveh 
relating to the Madhydmika system. 



uaoly tho four theoriaraboveapedfied,dytbstwolsPtnr 
m u t b e  two 6rat ki rsthar dopa t id ,  or following implicitly 
d p t u r a l  dori t iea.  According to the vie- of Iome miters, there b 
W e  di&mmm between the Yog&hhr3r4 and the Modliyh'ka theories 
Jlo, some have united them; ereept that the former is mare prac- 
tial and the latter more theoretical or speculative (dealing with too 
-y a- tpmu, and minute dismimhtiom). In the Do clam of 
the Stan-gyur, there are many v o l u m ~  contrining m r h  explanatory of 
both theee systems. But they can be undemtood only by the learned, the 
p & y  of the religiow persons (or the clergy) prefer b read Tan- 
tri& worka, the Dulv6, and some tracts of the Do c h  of the Kbh-gyur. 

The above mentioned systems are well known to many of the hamod 
in Tibet ; but there are likewise many who u e  r q w h k d  only with 
their names. 

There is a n o b  dietinction (with which the Tibetians u e  mon tkni- 
itr, snd which b taken from the ecripkups) with mpett to t8e p h  
ciples, on which the scriptural worh are founded ; that of d q * q v q q q  
Th6g-pa-genm ; S. Tvi-ytinam, the three vehicles. Accordingly dl 
Boddho scriptures are calculated for the lowest, the mean or middle, 
a d  the higheat capmities ; for, they contain low or vulgar, middle, .ad 
high principles to be known by swh M aspire to any deC;ree ofperfection. 

Some writera have wed the name of Lh-rim," degraes of way (to 
perfection), d d e r i n g  men on three different degmra of intellectad 
.nd moral capacity ; M, men of little, middle, and highest capacitiw. 
Under this title there are now in n b e t  (among those of the GBluk-pa 
sect) several manual worb  on the principles of the Buddhistic religion. 
Among these k - r i m s "  the most esteemed and the most compre- 
hensive is that of Tson~er-PA, a celebrated Lima, who flourished in tJm 
beginning of the fifteenth century. 

Acoording to the Um-rim, there are three degreer of principles with 
respect to the theory of the Buddha faith. 

1. Men of vulgar capacity must believe that there is a God, there ir 
a future life, and that they shall therein have the fruits of their worh in 
this life. 

2. Those that are on a middle degree of intellectual and m i d  
capacity, b e a i i  admitting the former positions, muet know, that every 
compound thing is perishable, that there is no reality in things; drat 
ev~imperfectim is pjn ,  md that deliverance h m  pain or bodiIy esb- 
ten- b iinal Wpinesl or beatitude. 

8. Those of the highest kapacities, besides the above enumeraw 
uticlea, know that fmm the body or last object to the supreme lroul, 



nothing ia existing by itself, neither can be said tbrt it will continue 
always, or cease absolutely ; but that every thing exbb by a +dent 
or causal connection or concatenation. 

With respect to practice, those of vulgar capacity are content with the 
exercise of the ten virtues. Those of a middle degree, besides the 
fulfilling of the ten virtues, endeavour to excel in morality, meditation, 
and ingenuity or wisdom. Those of the highert capcities besider the 
former will perfectly exercise the six transcendal virtues. 

With respect to their summum bonum. 
The first seeing the miseries of those sufering in the bad places of 

transmigration ; M, in hell, Yiddkr, and beasts, wish to be born among 
mcn, the wr.9 and the go&. 

Those of the eecond claw, not contented with the happiness of the 
former, wish for themselves only to be delivered entirely from pain and 
bodily existence. Lastly ; these regarding as pain, every bodily exis- 
tence, in whatever region of the world it be, aspire to final emancipation, 
and wish to arrive at the supreme perfection, that they may become able 
to help others in their miseries. 

Such distinction in speculative Buddhism, as that of the Swdh6vikcr, 
Auhwarika, d(brmika, and Yu'hrika does not exist in Tibehn books 
(-apt, perhaps, among the Nyigmi-pa sect, who are said to poaacw yet 
several volume. that have not been printed in the Kbh-gyur and Stan-gyur 
collections, but which may be found in Tibet both written and printed, 
among the people of that sect), although there ore many works in the 
Stan-gyur containing materials on the several doctrines or tenets of those 
phi10~0phical schools. 

The ancient philosophical sects in India mentioned frequently, and 
partly described in the Tibetan books, especially in the Stan-gyur volumee 
ore as follows : 

1. Gmngs-chen-pa ( q ~ ~ - ~ q - q - S k h y a  in Sanskrit). The Bud- 

have adopted much of this school. In the & and % volumes of the 
Do class in the Stan-gym, there is an ~ccount of the six schools (and 
of others also) in ancient India. 

2. Ch&pr&g-pl; (gqqvzr-S. Vaubrhika). 

3. Rig-chet-pd (%q-&-y-$. VtMa~ltika). 

c Shot-pd-$ (5~5*q-q--S. Mhdnraka). 

5. Jigten-gySng-phen-pi (Q$4*$3.&~v~<q*Z@. L k d ~ h ) .  
6. Those that take Vhng-chuk (7qc;-JI 4-S. h h m r a )  for the first 

3 
ptinciple. 



7. They that take Ts'hbpp4 (&~* -q  B r d d ) ,  fbr the fir& 
principle. 

8. They that take Khy6b-juk ( ~ q . ~ % q - S .  Vuhnr), for ditto. 

9. They that take Skyes-bu (8y.g-5. Patwh), for ditta 

10. They that take gTaovo (I~&"-S. P d h d n a )  for ditta 

11. They that take t h e  (sy-S. Khh), for ditto. 

12. The atomists or they that take rdul-pbran ( t  q q q )  the stomr 
4 

for the first principle of the existence of the world. There are yet some 
others also. 

The general principles of practical Buddhism with a follower of this 
faith in Tibet, are such as follow. 

1. To take refuge only with Buddha. 
2. To form in his mind the resolution of endeavouring to arrive at 

the highest degree of perfection, to be united with the supreme intelligence. 
3. To p-te himself before (the image of) Buddha ; to adore him. 
4. To bring offerings before him, such an are pleasing to any of the 

iix ix&s ; an, light, flowers, garlands, incenrer, pe&meo ; all mrb of 
edible and drinkable things, (whether raw or prepared,) st&, clothe, &c. 
for garments and hanging ornaments. 

5. To make musick, sing hymn#, and utter praises on Buddha, 
respecting his person, doctrine, love or mercy, his perfections or attri- 
butes ; his acta or performances for the benefit of all animal beimp. 
6. To confess one's sins with a contrite heart; to ask forgiveness of 

them, and to declare sincerely not to commit such  afterward^. 
7.  To rejoice in the moral merits of all animal beiigs, and to wiah 

that they may contribute them to obtain thereby finalemancipation or 
beatitnde. 

8. To pray and exhort all the Buddhas that are now in the world 
to turn the wheel of religion (or to teach their doctrines) and not to 
l ave  awn the world, but to remain here for many ages, (Kolpcu.) ' 

V.-Iihimer& of Brwttoricol a d  Grammah'cal Works to be net with 
in Tibet. By the same. 

Works, containing historical matter, may be found, in Tibet, under 
the following names : 

1. L o - w  ($a y lo-rgyus), meaning annals, chronicle, history. 
4 

4. Tam-gyut (qw-8 5 gtm-rggrud), tradition, oral account, 

tm~tiona~ btory.  (s. ~khYcimm.) ' 




